
 

THE FELLOWSHIP OF THE SECRET 

 

Introductory Essay / Update for revised edition 
 

This essay expands on the preface provided in the earlier edition to provide a background as to why 

"Saul of Tarsus and the Fellowship and the Fellowship", published as an e-book nine months ago has 

been edited, re-titled re-covered and re-published independently. The first three 'mods' related to 

packaging, presentation and reformatting; the significant change concerned the publishing rights - I 

needed to be in control of the e-book's pricing, or more to the point facilitate its free distribution 

which was not possible under the previous arrangement. A paperback version is also now available 

for purchase from Amazon who by default charge for the kinder version until they recognise it is 

available freely elsewhere. A more serious consideration reflected on during the Christmas/New Year 

period (2015/16) is that whatever anyone else may currently think I perceive myself to be involved in a 

sacred task - to make known to as many Christians who will receive it, what I understand to be God's 

intentions for the currently scattered assemblies of Jesus-followers in view of what (I merely surmise) 

He intends to bring about within our generation (cf. Acts3:21 Greek). So in effect, the book is an expansive 

"prophetic insight" in which its author came within a matter of a few days to a quite new 

understanding of certain biblical passages and events within Church history. 

The writings of the apostle Paul have largely been the focus of the new synopsis, starting with the 

passage in Ephesians from which the book's title is derived. Some English language bibles translate 

the phrase "fellowship of the mystery" whilst others utilize the NU-text variant which has 

"oikonomia" (administration or dispensation) rather than "koinonia" (fellowship) - either of which is 

expedient given that Paul is here referring to the Church, being both a community or fellowship but 

also an administration pertaining to the dispensation Christians refer to as the gospel age. The 

unforetold nature and racial make-up of this sacred assembly's establishment was the reason Saul of 

Tarsus was called "out of time" as the thirteenth apostle (Matthias being the twelfth replacing Iscariot) 

in order "to enlighten everyone concerning the fellowship (or administration) pertaining to the secret 

(plan) known only to God (the Father) who had created all things through Jesus Christ; (this mystery 

or secret) having been hidden through the ages from the authorities of Heaven, is brought to light  

through the church, so revealing the multi-faceted nature of God's wisdom with regard to His purpose 

for the ages [kata prothesin ton aionon] which He accomplished in Christ (cf. Eph3:9-11). God's secret plan (a 

mystery from our perspective) was revealed to Paul and somewhat cryptically by him; its meaning 

obscured further by some spurious translations has been largely hidden from the Church, which I have 

come to understand to have been in accordance with divine intentions for her pathway of discovery. 

Once Paul's meaning is grasped, together with his comments in Romans 11 to be considered in a 

moment, one's understanding of divine providence should be transformed regarding the context of the 

exclusive covenants pertaining to Israel and the Church within a broader, more inclusive redemptive 

strategy. It also throws light on why the current age has not panned out in accordance with Old 

Testament expectations. But should that mean that "the Scriptures" (as the Bible refers to the Old 

Testament) be regarded as uninspired, speculative and obsolete; merely "Jewish writing" or Zionist 

propaganda? Absolutely not; it is Holy Scripture - it is what Jesus and the apostles virtually always 
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were referring to when speaking or attesting to "Scripture" (graphas), the only possible exception being 

when Peter warned in his second letter (3:16) concerning Paul's epistles which he judged to be 

especially hard to understand(!), and which even in the mid-first century the unlearned and unstable 

were distorting (streblousin) "just as they did other writings" (tas loipas graphas). As for Old Testament 

prophecy, I refer to them as "the Holy Spirit speaking through the holy prophets concerning Yahweh’s 

declared intentions towards His chosen nation and the whole world" (ch.1). It is effectively the 

published plan for God's chosen people and the world, and yet I propose that whilst God would never 

renege on the favours promised to His people, they are not going to be delivered as and more 

particularly when specified, not even in an allegorical sense. My first observation regarding the 

unfulfilled Jewish expectations of the apocalypse is self-evident; my latter assertion (denying any 

allegorical or spiritualized sense of fulfilment) would currently be disputed.  So an explanation is 

called for: it's that thirteenth apostle again and what will be a recurring theme: it's "the secret (plan) 

known only to God (the Father) who had created all things through Jesus Christ; (this mystery or 

secret concerning the Church) having been hidden through the ages even from the authorities of 

Heaven" [Paul]. As a result, what my adoptive Church winsomely refers to in its catechism as "God's 

Plan of Loving Goodness"[A] being in effect God's redemptive metanarrative for His creation, within 

which the current Church/gospel age has a particular role. That is the establishment of a disciplined 

holy people through which God works from within to bring about His promise to restore everything 

(apokatastasis panta Mt17:11; Acts3:21) within His earthly creation that had been marred by the Eden incident. 

That called for a world mission to announce the Lordship of Jesus, teaching and baptizing in His 

name, drawing in willing disciples (who were now to include Gentiles) into the sacred assembly of 

those who are to be made fitted to support the Man foretold to be the King of the Jews (Mt2:2; Jn19:20-22) 

as co-heirs of His Kingdom operating within a new Heaven and Earth [2Pet3:13] by attaining what Paul 

referred to as "the prize of the high calling of God in Christ" (cf.. Dan7:18; Phi3:14). The Reformed and 

Catholic traditions that I've been familiar with have applied what I now recognize to be an 

inordinately allegorical reading of the Scriptures (OT) in order to maintain their hypothesis that the 

current age is in fact a spiritualized outworking of Old Testament prophecies; moreover, they claim 

with regard to God's beloved nation (Is5:1) established under the Old Covenant, that her purpose and 

praxis has been made redundant by the establishment of the Church. To be fair there are a range of 

views on that matter within the various Christian traditions; thankfully my adoptive Church has 

moved away from her former "hard" supersessionist standpoint, not, one would hope, merely as a 

concession to the Holocaust but in recognition of the teaching of the beloved apostle. Such was 

affirmed in recent times by Pope John Paul II during his historic visit to the synagogue in Mainz in 

1980, he referred to our fathers of the faith as "the people of God of the Old Covenant which has 

never been abrogated by God 'for the gifts and the calling of God are irrevocable' "[ JP II, my highlighting].  

All of the above impacts in turn upon the nature and realm of the Messianic Kingdom about to be 

established, matters concerning which Paul more than any other apostle addressed within his pastoral 

letters, albeit cryptically - no doubt in accordance with instructions (2Cor12:4). In terms of prophecy, 

what I refer to in shorthand as "the fellowship of the secret" explains why the expectations of the OT 

prophets and even Jesus' prophetic statements in the Olivet discourse are neither being fulfilled in 

reality nor "realized within the spiritual sphere by the Church", apart from in a certain dual 

perspective sense that I propose in my book (ch.1), by which I signify that what had been anticipated 

for the Temple but not fulfilled there, will be, or may have already been paralleled within Church 

history (let the reader understand Dan12:11; Mk13:14). Other matters such as any applicable geopolitical 

considerations pertaining to the Jewish apocalypse and her people's status as the "children of the 

kingdom (Mt8:11,12; Acts1:6.7) are not in any sense being fulfilled, rather displaced until (in Paul's words) 

"the fullness of the Gentiles has come in" (Rom11:25). At that point Christ shall come in glory to herald 

what Scripture variously refers to as "the renaissance" (Mt19:28), the liberation of the created order 



(Rom8:19-23 strictly Greek) or "the restoration of all things" (Acts3:21). Traditionally the churches expect the 

Parousia to be the end of the space-time universe when Christians (and some will add faithful Jews) 

are transported to Heaven and everyone else is effectively consigned to the cosmic wastepaper basket. 

Their understanding of the Good News (and until recently my understanding) was that only the 

members of the exclusive "Covenants of Promise" were the people that God intended to reconcile to 

Himself and bring into His eternal kingdom. The bulk of humanity, as the fearsome Augustine made a 

particular point of asserting [B], were destined for eternal punishment in accordance with God's good 

pleasure. Thankfully, even the more strident of Evangelical Christians no longer present the Good 

News in quite such stark terms, but it is what many earnestly believe the bible to be saying. 

With regard to the Roman Catholic Church, for the last fifty years at least, she has acknowledged a 

broader providence, in fact dogmatically so since Vatican II's constitution "Lumen Gentium" (Light of 

the world). Unfortunately, in so doing, various doctrinal tensions arose concerning (at the more trivial 

level) what certain parties would perceive to be challenging immutable dogma; more importantly 

regarding the role of the sacraments. Their efficacy and essentiality is called into question if it is 

proposed that people of good will or indeed anybody is "saved" apart from the Church. Neither is the 

matter resolved by the Church's ecumenically motivated reformulation of their erstwhile mantra 

"Extra ecclesiam nulla salus" (no salvation outside the Church). It is now deemed to have referred 

exclusively to those who know what is required but fail to act upon it: "The Church recognizes that 

God does not condemn those who are innocently ignorant of the truth about his offer of salvation". 

Regarding the doctrine in question, the Catechism of the Catholic Church (Vatican II, Lumen Gentium, 16) 

stated: 

'This affirmation is not aimed at those who, through no fault of their own, do not know Christ and his 

Church: Those who, through no fault of their own, do not know the Gospel of Christ or his Church, 

but who nevertheless seek God with a sincere heart, and, moved by grace (??), try in their actions to 

do his will as they know it through the dictates of their conscience—those too may achieve eternal 

salvation' (=Catechism of Catholic Church 847; my highlighting and querying).  

What is more, the Church also affirms that "all (the above) holds true not only for Christians, but for 

all men of good will in whose hearts grace works in an unseen way. For, since Christ died for all men, 

and since the ultimate vocation of man is in fact one, and divine, we ought to believe that the Holy 

Spirit in a manner known only to God offers to every man the possibility of being associated with this 

paschal mystery" (Lumen Gentium, 22) 

This may be all well and good ... but no, it is surely better than that; it is truth and light: Agape 

straight from the heart of God; the Holy Spirit having elucidated the collective minds of a sacred 

council in Rome fifty years ago; its members' meticulous groundwork having been aided no doubt by 

the matchless erudition of the Blessed John Henry Cardinal Newman's earlier studies into "universal 

revelation" and the role of conscience, having discerned it to be "supreme over all other human 

faculties”, providing everyone with “a clear and sufficient object of faith”[C]. But whilst the 

Church's enlightened post-conciliar teaching should rejoice the hearts of all who possess the love of 

God, there is still the question of the sacraments - their efficacy and essentiality. The tensions remain 

and any reader with a modicum of logic should already apprehend the matter. However, all such 

tensions pertaining to the Holy Spirit's more recent enlightenments within many Christian traditions 

regarding the munificence of God's providence can be resolved without undermining the vital utility 

of gospel grace or indeed a sacramental economy, once we grasp the implications of what Paul was 

writing concerning "the fellowship of the secret" and also what he meant by the fullness of gospel 

salvation having been made available to the Gentile nations as a result of Israel's failure and 

disobedience. In other words, once Paul is taken to mean what is actually recorded in Romans11 



verses 11,12,15,25 (do refer to the Greek), the whole matter becomes capable of resolution. And 

contrary to current expectations, such munificent providence will evidently be seen to be in 

accordance with God's Nature as Scripture presents it and Jesus reflects it. For Paul came to know 

God to be a Philanthropist (philanthropia -Tit3:4); a depiction utilised by a number of the earliest Church 

Fathers as the necessarily small-scale patristic study incorporated in my book affirms.  

 

When it is recognised that the fullness of truth has been imparted verified by the resolution of all 

Scripture there will be a need for the deepest contrition on the part of every learner of Christ - towards 

the Head and fellow members of Christ's mystical body for the damage caused by its divisions, 

excessive dogmatism and intransigence. The beloved apostle had anticipated as much: "For the time 

will come when they will not endure sound doctrine; but after their own lusts shall they heap to 

themselves teachers, having itching ears; And they shall turn away their ears from the truth which 

shall be turned unto fables" (2Tim4:3-4); itching ears especially ready to find a means of salving 

consciences by abrogating God's law, having heeded charismatic, fearsome and wicked men whilst 

failing to discern the anthropological and theological poison implicated within their paradoxical 

assertions. Once these matters are apprehended, the hearts of the children of the New Covenant may 

turn to their fathers of the old faith; still devoted to Torah but opposed to the Gospel; acknowledging 

the latter to be neither irrelevant nor "superseded" but elect for their fathers' sake, there having been 

"no change of mind on God’s part about the gifts He has made, or concerning His choice" 

(Rom11:28,29). God's beloved has not been forgotten by her Suitor; she has just been required to be 

patient. For I would not wish brothers and sisters that you be ignorant of this mystery so as to become 

wise in your own conceits - that blindness in part has happened to Israel until the complement of the 

Gentiles has come in; which I surmise may be imminent. 

 

Regarding the Roman Catholic Church's insight concerning "God's Plan of loving goodness, formed 

for all eternity in Christ for the benefit of all men[A]"; truth and light as it is, such benevolence is not 

satisfactorily underpinned from Scripture from the perspective of the people who are most going to 

matter; nor could it ever be without deconstructing the biblical hermeneutics of the Church's most 

revered doctor Augustine, the erstwhile Bishop of Hippo. His schema, not wholly endorsed but 

substantially utilized by the Church and built upon more wholeheartedly a thousand years later by the 

Protestant Reformers who corroborated his particular emphasis of human moral ineptitude and 

unmerited one-dimensional grace, simply does not lend itself to amelioration; it must either be taken 

as a whole or busted wide open. It would seem I have been tasked to undertake the latter by providing 

a radically contrastive yet verifiably coherent biblical synopsis, incorporated for the moment 

somewhat unsystematically in my e-book, a seemingly providential technological development for the 

propagation of ideas and disclosures, enabling simultaneous online access to the substantial biblical 

texts, Greek translations and patristic evidence provided.   

 

Author's Testimony 

I aim to make this section as brief as possible and it is barely referred to in the main body of the book, 

but I will begin with a caveat arising from my particular experience: 'Be careful what you pray for'. I 

have been a Christian since I was 18 years old and am approaching my 64th birthday, actually my 

sixteenth. (The reader had better get used to such cryptography if intending to study my book, or for 

that matter grasp the meaning of some of St Paul's writings examined within it). For the first 28 of my 

Christian years I would have described myself as a conservative Evangelical and an increasingly 



Calvinist one at that, wishing above all else to be faithful to Scripture as I had been taught it in my 

youth. I came to regard with a measure of condescension what I considered watered-down 

Arminianism or "moderated Calvinism" that I perceived some of my church friends to be practicing or 

preaching. But then my particular love and passion was for the Truth, however unpalatable I 

understood it to be. That is a typical trait of the staunchly Reformed, and one that supplies hope as 

much as trepidation in contemplating what I understand is to be ventured. Cutting a long and rather 

dispiriting story short, by the time I was in my forties (mid 1990s) I sensed I was going nowhere in 

terms of my "spiritual legacy". What had I achieved with my life, especially in terms of "the building 

of God's Kingdom?" - making the world a better place was scarcely my perceived priority, not that I 

had done anything in that department anyway. And so I prayed, I mean really prayed with all the 

earnestness I could muster - along the lines "Lord, make my life count for something especially in 

terms of the building of your Kingdom; May I come to know the fullness of your Truth, whatever path 

that requires me to take". That last phrase was particularly daring; at the time I simply did not 

countenance the possibility that I would become a Catholic - not in a million years; yet virtually at the 

stroke of the new millennium it occurred. Initially my prayer appeared to be being answered in the 

sort of way I had hoped; later that year (I996) I was offered a redundancy package by the Civil 

Service and took the opportunity to train for full-time Christian ministry at a Reformed Bible college 

in Wales where I had earlier relocated. That was intended to be a three-year degree course, after the 

second year of which I left, conscious I was mutating into an Anglican, possibly worse. That humanly 

speaking was because I had been given time and been provided with the tools (especially training in 

Biblical Greek) to study Scriptures in greater depth, examine the writings of the Early Fathers and 

consider other viewpoints, regarding which my attention was drawn to the ever-growing movement 

referred to as the New Perspective on Paul (NPP), and in particular the writings of the scholarly, 

affable and articulate N T Wright (later Bishop of Durham), an Evangelical Anglican whose life had 

been devoted to the study of the Scriptures. It was towards the end of the second year that I noticed an 

essay option being offered at the college entitled "Could N T Wright really be a Christian? - discuss". 

Not sure if that was the precise tipping point, but I didn't return the following term, although I did 

complete a year's placement as a student pastor in a small Baptist Church in Newport until I could 

hack that no longer in view of my growing convictions concerning the Lord's Supper; it will be 

obvious where they were heading so I won't review that here; but in view of what I was writing earlier 

concerning inconsistencies or tensions relating to the role of the sacraments, Christians of all 

(Western) traditions may potentially become apoplectic at some point in the reading; something I 

greatly regret but know this task was not of my choosing; apart from which I know it to contain the 

best possible news: God is good; God is Love, even from a human perspective and in terms of what 

we mean by those qualities and how they are defined in Scripture (1Cor13:4,5). 

Having left college, I returned to my homeland and before long fulfilled a childhood ambition of 

becoming a London bus driver until retiring in 2013, shortly before the spiritual encounter occurred. 

That did nothing initially to challenge my Catholic convictions, but as a quite novel interpretation of 

certain Pauline passages developed almost overnight I was no longer able to concur with all the 

Church's teachings, albeit I know her to be the western flank of the one true catholic and apostolic 

Church and her bishop to be prima inter pares, even if I am arguably closer now doctrinally to 

Eastern Orthodoxy. But enough has been enough on the spiritual journey front, though now I can see 

how it may have served a purpose. As for earlier (Reformed) convictions, I received the most 

powerful impressions, coming to regard the theological paradoxes concerning Law and grace set out 

at Heidelberg [D] which I had once perceived to be the basis of gospel truth to be in reality the 

formulation of devils. I am clear but cannot easily verify that members of that party were in touch 

during the early stages of the writing; not seen, but heard by myself and on occasions my companion: 



sinister, insulting and extremely angry. For the powers of darkness will have been content through the 

centuries that the Creator should be depicted as harsh and unjust from a human perspective, and that 

men and women who have taken credence to the churches' teaching, particularly those like myself 

who understood themselves and their fellows to be by nature rotten to the core. My former hero Jean 

Calvin for example asserting that "all men’s thoughts, inclinations and efforts are corrupt and 

viscous", whilst with regard to young infants, such he thought were "odious and an abomination to 

God; their very natures being a seed-bed of sin" [E] apart from those lucky enough to have been 

baptized or those adults given the ability to "apprehend the grace of Christ in the gospel". As is clear 

from the introductory statement at the Heidelberg Disputation[D], such men were building on the 

legacy of the sainted Augustine whose particular formularies had been systematically developed in the 

late fourth century. According to my research into the writings of the Apostolic Fathers, his fearsome 

perspective on humanity and God's intentions towards it was not in accordance with the living 

tradition of the Church; the earliest Fathers that we know of had not understood the teaching of the 

apostles in such a way; much closer in fact to how I present the case. But then many of these men 

(such as Polycarp and Ignatius) had heard the apostles and been taught by them; they did not need to 

interpret disparate pastoral letters in a foreign language as Augustine and his contemporaries in Rome 

had to do - with the perfectly legitimate intention of providing a systematic biblical framework around 

which the spreading churches could unite. So Augustine's assertions were derived less from a 

consideration of the living tradition of the Church; more from his particular interpretation of Paul's 

letters, and in this case very much the worse for that. Of course the then newly compiled library of 

inspired writings we know of as the Bible was undoubtedly a holy artefact as it is today; yet of itself it 

is incomplete, containing only the written tradition passed from the apostles to their successors (cf. 

2Thes2:15), and as we have just observed, in a form that would not have easily been comprehended by 

churchmen of the Roman world, upon whose initial interpretations Western Christendom in particular 

has so much relied. Indeed, portions of Paul's letters would have been virtual cryptograms, especially 

when one only has a part of the story (e.g. 2Thes2: note verse 5). As Tertullian had observed a century before 

Augustine's efforts: "The Scriptures were arranged by the will of God in such a manner as to furnish 

materials for heretics” [F]. Scripture has always been prone to misinterpretation, none more so than 

the writings of St Paul as his fellow apostle observed (2Pet3:16). The earliest pioneers of biblical 

theology of which Augustine was undoubtedly the most influential and prolific, necessarily relied 

heavily upon that apostle's writings, and (I have come to understand) comprehensibly misinterpreted 

him in virtually every point of doctrine: anthropology, natural law, the economy of grace, the nature 

of "death" arising from the Fall, the meaning of faith/faithfulness, the role of the Law in the OT, and 

most radically of all an eluded universal Covenant of life. Augustine's rigidly uncompromising 

approach was reinforced by his various disputes, more particularly with Pelagius, Manes and the 

chiliasts. In his disputations with Pelagius, more academics are coming to recognize that the African 

bishop thoroughly misconstrued Paul's teaching concerning works or "deeds of the Law" in the 

apostle's polemical writings with regard to the 'Judaisers' who were infiltrating the infant church 

(especially in Galatia); a misconstruction reinforced for many some thousand years later by the break-

away Reformers who regarded Augustine as virtually the only faithful interpreter of Paul's writings up 

to that point.  Their misconceptions and Augustine's with regard to what they perceived to be virtually 

a precondition for receiving gospel grace based on the notion that Old Testament folk had been 

"desperately seeking to keep God's Law by their own efforts rather than trusting in the grace and 

mercy of God" is easily dispelled by a careful rather than absurdly allegorical reading of the Old 

Testament. Such a study has been aided by the witness of the Dead Sea Scrolls and past errors are 

now acknowledged by many within Protestant academia, particularly within the movement referred to 

earlier (NPP). As a result, God's loving and benign providential intentions toward mankind have been 

eluded for centuries, as has an appreciation of the underlying goodness of the human spirit; yet I know 



this to have been in accordance with God's permissive will and with a view to His purposes for these 

last times. However, contrary to Luther and his associates' assertions, the Head of the Church would 

never permit fatal doctrinal error to become established within the true Body of Christ: 

misunderstanding God's purposes for His whole creation is not fatal to the cause of the gospel 

whereas failure to understand the predisposition required to receive gospel grace, (i.e. the nature of 

saving faith) or alternatively failing to recognize the role of a Sacrament in making present and 

efficacious the means for sanctification through a mystical union with the Saviour certainly would be 

fatal for one party or the other.  The "body of this death" by which I now understand Paul to be 

referring to the contagion of sin procreated within the intellectual vessel the soul inhabits on Earth (cf. 

2Cor5:1; 1Thes4:4; Rom7:22-24; 2Pet1:13,14), the remedy for which was made possible by Christ's atonement 

and made efficacious in time by the sacraments of the Church has remained secure, at least for those 

continuing to hold to the old Faith. Thankfully the supremely influential Augustine had attested to the 

sacred tradition of the most holy Sacrament which he himself referred to as "the highest and true 

Sacrifice, Christ at the same time being Priest and Victim" [G]; whereas for many who followed the 

path of the Reformers, their adapted Bible rather than the Holy Eucharist became the new focal point 

for cultivating the sanctified life and advancing the salvation of the world as God's royal priesthood 

and holy "nation" of believers. 

 

As well as explaining Paul's reference to the fellowship of the mystery/secret, though certainly not my 

initial intention, the book goes about systematically deconstructing the distinctive teaching of 

Augustine and the Reformers in light of a radically new interpretation of Paul's teaching, not least for 

the author. For my understanding of certain passages was transformed during the ten or so days I was 

conscious of the Holy Spirit's immediate presence, a time of weeping, rejoicing and virtual mental 

breakdown - an experience that from my Conservative Christian background I was not expecting or 

barely open to receiving. However, the new understanding I have come to has been confirmed, at least 

at the personal level, by its ability to resolve all the seeming tensions and inconsistencies of Scripture. 

That is how I know it to be the truth, and that it should be presented to fellow Christians, the wiser 

amongst whom may come to discern its origins. So might the people of God be restored to a measure 

of unity as all traditions recognize the need to acknowledge varying degrees of error, potentially 

enabling a coherent witness to the Good News of Christ's Kingdom to be preached to the world before 

His coming (cf. Mt24:14); at which time, I now understand with Paul, the Kingdom inaugurated within 

the Church is to be fully realized within the wider creation (Rom8:19-23). 

This essay replaces the preface in the earlier edition of the book and e-book. 
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